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2 THE DAWN OF A NEW RELIGIOUS ERA.

traordinary success. The work grew rapidly under the
hands of its promoters, so that the time originally al-
loted to it had to be increased until it extended over
seventeen days. Although discussion had been ex-
cluded from the programme so as to avoid friction, it
could not be entirely controlled. Nevertheless a good
spirit presided over all the sessions, so that criticism
promoted a closer agreement and united men of differ-
ent faiths more strongly in bonds of mutual respect
and toleration. The multitudes that filled the hallsat
the closing session were animated with a feeling that
the Parliament had not lasted long enough, that a
movement had been inaugurated which was as yet only
a beginning that needed further development, and that
we should stay and continue the work, until the mus-
tard-seed we were planting should become a tree under
whose branches the birds of the heavens might find a
dwelling-place.

The idea of holding a parliament of religions is not
new. It was proposed and attempted on a smaller
basis in former times by Asiatic rulers. It has been
predicted and longed for by men of different races and
various religions. Of European authors we may men-
tion Volney who in his ¢“Ruins” describes minutely
how ¢“men of every race and every region, the European
in his short coat, the Asiatic in his flowing robes, the
African with ebony skin, the Chinese dressed in silk,
assemble in an allotted place to form a great religious
congress.”

It is certain that similar ideas have stirred the
hearts of many. The Shinto High Priest of the Japa-
nese State Church, the Rt. Rev. Reuchi Shibata in one
of his speeches said : ¢ Fourteen years ago I expressed
in my own country the hope that there would be a
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THE DAWN OF A NEW RELIGIOUS ERA. 5

the Congress. Bishop B. W. Arnet, of the African
Methodist Episcopal Church, confessed that the broth-
erhood of man had for the first time been taken seri-
ously. When introduced, he said, ‘I am to represent
the African, and have been invited to give color to the
Parliament of Religions.” Interrupted by a storm of
merriment, he continued, ¢¢But I think the Parliament
is already very well colored, and if I have eyes, I think
the color is this time in the majority.”

The Parliament of Religion was, I repeat, a great
spectacle ; but it was more than that. There was a
purport in it. It powerfully manifested the various re-
ligious yearnings of the human heart, and all these
yearnings exhibited a longing for unity and mutual
good understanding. How greatly they mistake who
declare that mankind is drifting toward an irreligious
future! It is true that people have become indifferent
about theological subtleties, but they still remain and
will remain under the sway of religion; and the churches
are becoming more truly religious, as they are becom-
ing less sectarian.

There are two kinds of Christianity. One is love
and charity; it wants the truth brought out and desires
to see it practically applied in daily life. Itis animated
by the spirit of Jesus and tends to broaden the minds
of men. The other is pervaded with exclusiveness and
bigotry; it does not aspire through Christ to the truth ;
but takes Christ, as tradition has shaped his life and doc-
trines, to be the truth itself. It naturally lacks charity
and hinders the spiritual growth of men. The latter
kind of Christianity has always been looked upon as
the orthodox and the only true Christianity. It has
been fortified by Bible passages, formulated in Qui-
cunques, indorsed by decisions of cecumenical councils
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THE DAWN OF A NEW RELIGIOUS ERA. 17

Home Rule Bill in England and its drastic episodes in
the House of Parliament, or a change of party in the
United States? It is evident that from its date we shall
have to begin a new era in the evolution of man’s reli-
gious life.

It is difficult to understand the pentecost of Chris-
tianity which took place after the departure of Christ
from his disciples. But this Parliament of Religions
was analogous in many respects, and it may give us an
idea of what happened at Jerusalem nearly two thou-
sand years ago. A holy intoxication overcame the
speakers as well as the audience; and no one can con-
ceive how impressive the whole proceeding was, unless
he himself saw the eager faces of the people and im-
bibed the enthusiasm that enraptured the multitudes.

Any one who attended these congresses must have
felt the thrill of the divine spirit that was moving
through the minds of the congregation. We may rest
assured that the event is greater than its promoters
ever dreamed of. They builded better than they knew.
How small are we mortal men who took an active part
in the Parliament in comparison with the movement
which it inaugurated! And this movement indicates
the extinction of the old narrowness and the beginning
of a new era of broader and higher religious life.

It is proposed that another Parliament of Religions
be convened in the year 1goo at the ancient city of
Bombay, where we may find a spiritual contrast be-
tween the youngest city and the oldest, and pay a trib-
ute from the daughter to the mother. Other appro-
priate places for Religious Parliaments would be Jeru-
salem, the Holy City of three great religions, or some
port of Japan where Shintoism, Confucianism, Bud-
dhism, and Christianity peacefully develop side by
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20 THE DAWN OF A NEW RELIGIOUS ERA.

ligion is to eliminate self and let man become an em-
bodiment of truth, an incarnation of God.

We must welcome the light from whatever source
it comes, and we must hail the truth wherever we find
it. There is but one religion, the religion of truth.
There is but one piety, it is the love of truth. There is

i but one morality, it is the earnest desire of leading a
life of truth. And the religion of the future can only
Z-be the Religion of Truth.

-~



THE NEW ORTHODOXY.

RTHODOXY is the confidence that a certain prop-

osition is right and that all other propositions
" which contradict it are wrong. Accordingly, ortho-
doxy, or rightness of opinion, is the natural aim of
both science and religion, and what we need most in
our churches, schools, and universities is genuine
orthodoxy. But how shall we obtain it? Is not or-
thodoxy, perhaps, a fafa morgana, an unsubstantial
vision which eludes our groping hand and surrenders
us to the illusion of blind faith? Indeed, it has come
to pass in these days in which agnosticism is the
fashionable philosophy of the time, that a religious
indifference like a spiritual blight has taken a strong
hold of the human mind so as to discredit any kind of
orthodoxy, and the doctrine of the vanity of all faith,
be it scientific or religious, has come to be recognised
as the sum of all human wisdom. But the very exis-
tence of science plainly demonstrates that whatever
errors we may have inherited from the scientists and
the religious teachers of the past, we must never lose
faith in the ideal of Orthodoxy, which implies that
there is truth and error, that the truth is one and self-
consistent, and that whatever conflicts with the truth
is error. This is no denial of the theory of the rela-
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tivity of knowledge, nor does it imply the assumption
that a man can become omniscient; but in spite of the
relativity of knowledge, and in spite of the insufficiency
of our means of investigating all the details of the
immeasurable universe, we must remain assured that
man can discern between truth and error, he can solve
the various problems with which he is confronted, and
he can realise, at least in part, and step by step, the
ideal of orthodoxy.

Science has made many new discoveries in this
century and has established truths which widen our
spiritual horizon and deepen our philosophical under-
standing. Under the conditions it is but natural that
our religious beliefs, too, will have to be revised and
restated. They must be purified in the furnace of
scientific critique, and I trust that thereby they will
not lose in religious significance. On the contrary,
they can only gain in eyery respect; and after the
fusing and refining religion will be purer and shine
brighter than ever.

There is no need either to defend or to denounce
the old orthodoxy, but it is important to understand
the nature of the ideal of orthodoxy and to propound
on this basis a new conception of orthodoxy which is

" the only possible ground of a reconciliation of Rell-
gion with Science. Agnosticism will not save us, and
blind faith has no warrant, but we must broaden both
our science and our religion until our religion becomes
scientific, and our science religious. On the one hand,
we must scientifically and fearlessly investigate the
eternal psychical, social, and cosmic facts upon which _
religion rests; and on the other hand, we must rec-
ognise the. divinity of scientific truth, imbue it with
religious devotion, and seek its religious significance.
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24 THE NEW ORTHODOXY.

conflict between a one-sided Science and one-sided
Religion? The cause of the conflict is on the one
hand the paganism of those who, forgetful of the fact
that dogmas are symbols, urge a belief in the letter,
which inextricably implicates them more and more in
absurdities until they begin to hate reason and decry
the light of science because it blinds their eyes. On
the other hand we are confronted with a lack of trust
in truth that is widely spread among the men of
" science. There are many scientists who judge reli-
gious questions from their limited field of inquiry, and
imagine that the lower spheres of nature are the whole
of nature. Chemistry is expected to solve the prob-
lems of psychology, morality is subsumed under zo6l-
ogy, and science is identified with materialism. Man
because he is an animal is supposed to be a beast.
This is no exaggeration, for such and similar state- '
ments have been actually made by prominent nat-
uralists. No wonder that, where such a confusion of
thought prevails those who set their trust in the letter
 of their sacred traditions will glory in the bankruptcy,
of science as being the best evidence of the truth of re-
ligion, while science will fall a prey to agnosticism and
pessimism. No lesser authority than Huxley pro-
nounced the dreary theory that nature and the laws of
nature, including the laws that govern the social rela-
tions of man, are intrinsically immoral. .
Here is not the place to refute the self-co 1tradictory ,
argument of those who rejoice in the alleged bank- ',
ruptcy of Science and vainly attempt by logical falla-
cies to prove the fallaciousness of reason. & :ffice it
to say that the extinction of the light of Sciencé\ will
never make Religion brighter. The moon is begter
seen when the sun is hidden; but if you extingui
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the sun, even the moon will cease to shine. By ren-
dering the Logos illogical, you not only make Science
impossible, but also change Religion into the super-
stition of mere traditionalism. The acceptance or re-
jection of Science means the parting path between
genuine Religion and superstition.

What is Science that, in the name of Religion, it
should be abused and denounced? Science formulates
the facts of our experience in natural laws; it searches
for and describes the eternal of nature. Thus science
is the embodiment of the immutable world-order of

/ the Logos that was in the beginning, of God in His

4

revelation, and truly, ¢‘this is the stone which was set
at naught of the builders, which is become the head
of the corner.” (Acts, iv., 11.)
Science offers a description of experience from
" which the purely subjective elements have been dis-
carded. Science eliminates sentiment, passions, and
prejudice, and undertakes to establish objective truth.
Science drops the human of man; it liberates him from
the limitations of the senses, and reveals before his
mental vision the secret inter-relation of cause and
effect, and the order of immutable laws. In a word,
Science is super-human; it is the Jacob’s ladder, which
at its bottom touches the world of sense, while its top
reaches into the heaven of spirit.

Wh....,ver God speaks to man, it is not in the
<earthquake of bigotry or dogma, nor in the fire of
fanaticism; but he comes in the still small voice, and
the still srnall voice is heard in Science, for Science is

\ an utte/ surrender of what we wish to believe to a rec-
ognit“}n of the actual fact. Science is a hushing of
all t¥Yyght of self, so as to give room to a calm con-
“ter®Y D4ion of truth.

] ,
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28 THE NEW ORTHODOXY.

is superhuman. They may not be true in their letter,
yet are they full of meaning. The truths of this mean-
ing appear in a new light with every advance of civil-
isation and will be better understood at every stage
reached by Science. Let us always bear in mind that
Religion, although it must be one with Science, is not
Science; the province of Religion is the broad field of
practical life, and its aim is to teach moral truths to
the masses, not by proving them in logical deductions,
but by explaining them in allegories, and the symbolic
nature of ecclesiastical dogmas has never been doubted
except by the most narrow-minded dogmatists. The
Church actually calls the confession of faith a ¢‘sym-
bolum,”* and Christ declared that he spoke in par-
ables only. It is a perversion of the fundamental
meaning of our religious revelation to demand a belief
in the letter where confessedly from the beginning
nothing but a symbolic expression of a deeper mystery
was offered.

Neither the prophets, nor Christ, nor the apostles
ever intended to set up a system of revelation that

*The word symébolum (avuBarrov) is derived from the Greek ouuBdéArew,
to throw together, meaning the fitting together of the two pieces of a ring or
amulet broken in twain. There was in ancient Greece the institution of
mutual hospitality among certain families in various cities, which was hered-
itary. A stranger who came to Athens from another Greek community went
to the house of that Athenian citizen whose ancestors had entered into a
bond of hospitality with his own ancestors; and there he presented, for the
sake of identification and legitimation, the broken piece of his symbolum.
When it fitted to the other piece that was in the hands of his host, he was
recognised as a friend and welcomed as a guest. Thus, symbolum originally
denoted a mark or sign by which friends could recognise one another, and
came to mean a ticket or a check, and also the watchword of soldiers. The
early Christians used the word in the sense of token by which to recognise
one another. He who knew the Christian symbolum by heart was, in times
of persecutjon, freely admitted as a friend to their meetings; and it is nat-
ural that the symbolum in the religious conviction of the early Christians was
expressed in those very words and allegories which, in accord with the estab-
lished tradition, seemed to them the most adequate expression of the truth
which they believed. ..
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"THE LATE PROFESSOR ROMANES'S
THOUGHTS ON RELIGION.

LL THE publications of the Open Court Pub-
lishing Company, purely theoretical though they

may appear to be, are brought out with a very prac-
tical end in view, which is nothing less than the re-
gg_n\s_m)n of religion upon._the broad basis of mod-
. ern science.  When we ‘publish scientific works, like
Ribot’s psychological inquiries, Max Miiller’s exposi-
tions of the nature of language and of thought, Ernst
Mach’s History of Mechanics and his Popular Lectures
on the methods of scientific research, we do so because
we trust that the spread of sound science is the best

and most effective propaganda of true reljlon We

acquired from Prof. George John Romanes the right
“of publishing the American edition of his book, Dar-
win and After Darwin, because we recognise in the
doctrine of evolution one of the most important and
fundamental religious truths, upon the basis of which
the old traditional dogmas will have to be revised and
radically remodelled; and we also brought out the
American edition of the same scientist’s posthumous
Thoughts on Religion. It is this latter book to which
the present essay is devoted, for it seems necessary to
explain why we should promote the circulation of a
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34 PROFESSOR ROMANES ON RELIGION.

book entitled 4 Candid Examination of Theism by Physi-
cus,* which analyses the crude conception of the tradi-
tional God-idea, and finds it wanting.

We quote the following passage from the book,
which is sufficient evidence of the author’s sincerity:

‘ And now, in conclusion, I feel it is desirable to state that
any antecedent bias with regard to Theism which I individually
possess is unquestionably on the side of traditional beliefs. It is .
therefore with the utmost sorrow that I find myself compelled to
accept the conclusions here worked out; and nothing would have
induced me to publish them, save the strength of my conviction
that it is the duty of every member of society to give his fellows
the benefit of his labors for whatever they may be worth. Just as
I am confident that truth must in the end be the most profitable
for the race, so I am persuaded that every individual endeavor if
unbiassed and sincere, ought without hesitation to be made the
common property of all men, no matter in what direction the re-
sults of its promulgation may appear to tend. And so far as the
ruination of individual happiness is concerned, no one can have a
more lively perception than myself of the possibly disastrous ten-
dency of my work. So far as I am individually concerned, the
result of this analysis has been to show that, whether I regard the
problem of Theism on the lower plane of strictly relative probabil-
ity, or on the higher plane of purely formal considerations, it
equally becomes my obvious duty to stifle all belief of the kind
which I conceive to be the noblest, and to discipline my intellect
with regard to this matter into an attitude of the purest scepticism.
And forasmuch as I am far from being able to agree with those
who affirm that the twilight doctrine of the ‘new faith' is a desir-
able substitute for the waning splendor of ‘the old,’ I am not
ashamed to confess that with this virtual negation of God the uni-
verse to me has lost its soul of loveliness; and although from hence-
forth the precept to * work while it is day ' will doubtless but gain an
intensified force from the terribly intensified meaning of the words
that ‘ the night cometh when no man can work,' yet when at times
I think, as think at times I must, of the appalling contrast between
the hallowed glory of that creed which once was mine, and the

*The book appeared in 1878 (at Triibner's), and we read in the preface
that it was written several years before, but had been left unpublished.
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lonely mystery of existence as now I find it,—at such times I shall
ever feel it impossible to avoid the sharpest pang of which my nat-
ure is susceptible. For whether it be due to my intelligence not
being sufficiently advanced to meet the requirements of the age, or
whether it be due to the memory of those sacred associations which
to me at least were the sweetest that life has given, I cannot but
feel that for me, and for others who think as I do, there is a dread-
. ful truth in those words of Hamilton,—Philosophy having become
a meditation, not merely of death, but of annihilation, the precept
know thyself has become transformed into the terrific oracle to
(Edipus : ‘Mayest thou ne'er know the truth of what thou art.’”

While Romanes pursued his scientific work un-
swervingly, completing works on Zke Mental Evolu-
tion in Man, The Mental Evolution in Animals and Ani-
mal Intelligence, and beginning his Darwin and After
Darwin, he wrote several essays bearing on religion.
They are;

1. ‘“Mind and Motion.” A lecture, published in
The Contemporary Review, July, 1885, p. 74.

2. ““The World as an Eject,” published in Z%e
Contemporary Review in 1886, p. 44.

3. ““The Evidence of Design in Nature,” a paper
read before the Aristotelian Society in 1889, and pub-
lished in its proceedings as a contribution to a Sym-
posium.

4. Three articles on the ‘¢‘Influence of Science
Upon Religion,” written in 1889, but remaining un-
published for unknown reasons.

In these essays Professor Romanes takes an un-
equivocal stand on the ground of monism, yet when
he comes to the question of theism he assumes an at-
titude of agnosticism which does not venture to decide
the problem but ¢‘leaves a clear field of choice be-
tween theism and atheism.” The secret reason of his
position which probably was hidden from his own
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ind was in our opinion this: he felt instinctively
that there was some truth in theism, yet he could not
discover by his reasoning powers what it was. He
saw the errors of the narrow church-theism, but he
did not venture to broaden his idea of God so as to
conform it to his better scientific insight.

Professor Romanes’s world-conception coincided .
with the monism of 7%e Monist in all important points
except in one—his agnostic reservation of leaving the
question of theism undecided. I took the occasion to
discuss our differences in an editorial article (which
appeared in Vol. I11., No. 2, pp. 249-257 of The Mo-
nist) hoping that he would either refute my strictures
and fortify his arguments or alter his position which
appeared to me half-hearted and untenable, and adopt
a more scientific God-conception. At that time Pro-
fessor Romanes’s health broke down and I did not
consider it proper to urge a reply from him before he
would have thoroughly recovered. He went in the
winter of 1892-1893 to Madeira, and it is probable
that he never read what I had to say about his agnos-
tic view of theism.

The agnostic reserve of Professor Romanes’s posi-
tion might have easily appeared to his readers as an
unwillingness to decide a dilemma, which, whatever
horn he chose, could only involve him in troubles
of various kinds; but the fact is that he was sorely
perplexed in his own mind. On the religious problem
all his sympathies were enlisted against his rational
faculties, and he saw no other hope for the defence of
the faith which he so dearly but vainly longed for,
than by denying his rational faculties the right to have
anything to say in the matter, and this, his attitude,
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38 PROFESSOR ROMANES ON RELIGION.

. late George John Romanes, Edited by Charles Gore,
M. A., Canon of Westminster.”*

The book contains:

1. Two essays by Romanes on the ¢ Influence of
Science Upon Religion,” written in 1891, the third
essay being omitted, because, as the editor declares,
‘Romanes’s views on the relation between science
and faith in revealed religion are better and more ma-
turely expressed in the notes” (pp. 37-88).

2. The Notes for a work on A Candid Examina-
tion of Religion (pp. 91-183).

3. Editorial Comments. Both parts open with
editorial prefaces (pp. 5-33, p. 105, and pp. 91—96),
and the whole book closes with a ‘“Note by the Edi-
tor” (p. 184).

Mr. Gore claims that ¢‘both Essays and Notes rep-
resent the same tendency of a mind from a position of
unbelief in the Christian revelation toward one of be-
lief in it” (p. 6); and although Romanes’s conviction
cannot be described as ¢¢a position of settled ortho-
doxy,” although he did not recover ¢¢the activity or
habit of faith,” we are told (on p. 184) that he yet
‘‘returned before his death to that full, deliberate
communion with the Church of Jesus Christ which he
had for so many years been conscientiously compelled
to forego.”

There are people who think that there is no salva-
tion except in the Church. For their benefit be it
stated that such a man as Professor Romanes was in
the darkest days of his boldest scepticism a better
Christian than many a minister and preacher, who
finds no difficulty in avowing allegiance to the thirty-
nine articles of the Anglican Church.

* The Open Court Pub. Co., Chicago and London.
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42 PROFESSOR ROMANES ON RELIGION.

1 intend to take science and religion in their present highly
developed states as such and show that on a systematic examina-
tion of the latter by the methods of the former,* the ‘conflict’
between the two may be not merely ‘reconciled' as regards the
highest generalities of each, but entirely abolished in all matters
of detail which can be regarded as of any great importance."

The principle of deciding the conflict between sci-
ence and religion by ¢‘a systematic examination of
the latter by the methods of the former” is the funda-
mental contention of that aspiration which we have
defined as the ¢‘Religion of Science.” In full agree-

" ment with the maxim of the Religion of Science, Ro

manes insists upon theists abandoning all the assump-

- tions of which they have been guilty, saying: .

** True religion is indeed learning her lesson that something is
wrong in her method of fighting, and many of her soldiers are now
waking up to the fact that it is here that her error lies,—as in past
times they woke up to see the error of denying the movement of
the earth, the antiquity of the earth, the origin of species by evo-

. lution, etc.

The only possible condition to fighting, says Ro-

‘manes, lies in the distinction between the natural and
"the supernatural,—a distinction that has always by

both sides been regarded as sound (p. 121). He now
proposes to efface the boundary line that separates
the supernatural from the natural and says: ¢‘Once
grant that the supernatural is ‘natural’ and all pos-
sible ground of dispute is removed.” t

This is the reconciliation between religion and

*]talics are ours.

+Compare on the ‘‘ supernatural "’ such p ges in The Monist editorials
as Vol. V. No. 1, p. 99: ‘‘We deny the existence of the supernatural in a dual
istic sense; but suppose we call such higher features of nature as appear in
man’'s ethical aspirations hyperphysical or supernatural because they rise
above the lower and purely physical elements of the universe, we must con-
fess that the supernatural lies hidden in the natural and is destined to grow
from it according to the cosmic law of existence.”
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44 PROFESSOR ROMANES ON RELIGION.

Romanes speaks of ¢‘some superadded faculties of
our mind,” explaining them in one place as ¢‘‘the
heart and the will,” as the ‘‘religious instinct,” and
other moral sentiments, and also as ¢‘spiritual intui-
tion,” or an ‘‘organ of spiritual discernment.” He
glories in the ¢ ¢ infinitude of mystery sufficient to satisfy
the most exacting mystic.” We say that the ¢ super-
added faculties,” which are such as man’s conscience,
his religious aspirations and moral ideals, do not lie
without the pale of scientific investigation. On the
contrary, the better we understand their nature, the
greater is their chance of nobler development and
purification. '

Such phrases as ¢¢ first cause’” and ¢¢‘infinite mind,”
which are world-combinations without sense, abound
unduly in the notes and help not a little to increase
the difficulties which present themselves to the mind
of Romanes and which have become sufficiently be-
wildering through the sensitiveness of his religious
nature. *

Romanes gave a great deal of his thought to the
problem of the existence of pain in the world. How
is it possible that God, if he be good, can allow his
creatures to be hopelessly exposed to ‘¢hideously
cruel” and terrible sufferings? Romanes says in his

to join their fates in a sacred alliance are utterly ignored. Nothing is said
of the mutual sympathy and friendship that bind soul to soul much more
closely than sexual appetites. No consideration is taken of the children to
be born, and the very lowest desires alone are given as an excuse for entering
into the state of matrimony, the holiness of which St. Paul does not under-
stand. His view of marriage proves that he had no right conception of the
ethics of human sex-relations. We admire St. Paul in many respects, but
we must say that his view of marriage is un-Christian; it is unworthy of his
sacred office as an apostle : it is a blemish in our Bible." —Science a Religious
Revelation, pp. 11-12.

*For an exposition of the errors which lie concealed in the phrase ** first
cause.” see Primer of Philvsophy, pp. 146-147, and Fundamental Problems, p. 88
et seq. As to “infinite mind,' see Homiiies of Science, p. 102 et seq.
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50 PROFESSOR ROMANES ON RELIGION.

corners in which the superstitions of past ages still
continue to exercise their baneful influence.

Romanes has much to say of the inner voice, in-
tuition, and inspiration, but whatever form the sub-
jective instincts of our religious nature may take, they
possess merely preliminary power of decision and have
no authority in comparison with objectively demon-
strable truth. The verdict of conscience is very valu-
able, because it frequently reveals deep moral truth
in a prophet’s vision: yet is it neither absolute nor
reliable, for it must seek its- ratification before the
tribunal of science. So far as human evolution has
gone, science alone is possessed of that catholicity
which is so sorely needed in religion.

There is no peace of soul for him whose religion
has not passed through the furnace of scientific criti-
cism, where it is cleansed of all the slag and dross of
paganism. If God ever spoke to man, science is the
burning bush; and if there is any light by which man
can hope to illumine his path so as to make firm steps,
it is the light of science. Let us, therefore, make re-
ligion scientific and science religious. Let us, on the
one hand, imbue religion with the spirit of science,
with its rigorous criticism, strict exactness, and stern
devotion to truth; and on the other hand, let us open
our eyes to the moral and religious importance of the
results of scientific inquiry. The ultimate aim of sci-
ence is to reveal to man the religion of truth.

Let the light of science illumine both our minds
and our sentiments; for science is holy, and the light
of science is the dwelling-place of God.
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