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INTRODUCTION

THIs universe of ours, the universe of the
senses, the rational, the intellectual, is bounded
on both sides by the illimitable, the unknow-
able, the ever unknown. Herein is the search,
herein are the inquiries, here are the facts,
from this comes the light which is known to
the world as religion. Essentially, however,
religion belongs to the supersensuous and not
to the sense plane. It is beyond all reasoning
and is not on the plane of intellect. It is a
vision, an inspiration, a plunge into the un-
known and unknowable, making the unknow-
able more than known, for it can never be
“known.” This search has been in the human
mind, as I believe, from the very beginning
of humanity. There cannot have been human
reasoning and intellect in any period of the
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Introduction

cordant sounds there is a note of concord, and
he who is prepared to listen to it will catch
the tone. ‘

The great question of all questions at the

present time is this: Taking for granted that
the known and the knowable are bounded on

both sides by the unknowable and the infinitely
unknown, why struggle for that infinite un-
known? Why shall we not be content with
the known? Why shall we not rest satisfied
with eating, drinking, and doing a little good
to society? This idea is in the air. From the
most learned professor to the prattling baby,
we are told to do good to the world, that is
all of religion, and that it is useless to trouble
ourselves about questions of the beyond. So
much is this the case that it has become a
truism. But fortunately we must question the
beyond. This present, this expressed, is only
one part of that unexpressed. The sense uni-¢
verse is, as it were, only one portion, one bit
of that infinite spiritual universe projected into
Ix
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Introduction

things into the immaterial. The gross melts
into the fine, physics into metaphysics, in every
department of knowledge.

Thus man finds himself driven to a study
of the beyond. Life will be a desert, human
life will be vain if we cannot know the beyond.
It is very well to say: Be contented with the
things of the present; the cows and the dogs
are, and all animals, and that is what makes
them animals. So if man rests content with
the present and gives up all search into the
beyond, mankind will have to go back to the
animal plane again. It is religion, the inquiry
into the beyond, that makes the difference be-
tween man and an animal. Well has it been
said that man is the only animal that naturally
looks upwards; every other animal naturally
looks prone. That looking upward and going
upward and seeking perfection are what is
called salvation, and the sooner a man begins
to go higher, the sooner he raises himself
towards this idea of truth as salvation. It
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Introduction

by Kapila, the Vedanta is not satisfied to end
in dualism, but continues its search. for the
final unity which is alike the goal of science
and religion. To make clear the manner in
which the task is accomplished will be the
effort of the later lectures in this course.
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The Sinkhya Cosmology

Kapila is one body, all that we see are the
grosser bodies, and behind these are the finer
bodies, and behind them, a universal egoism,
and behind that a universal Intelligence, but
all this is 1 Nature, all this is manifestation of
Nature, not outside of Nature. Each one of
us is a part of that cosmic consciousness. There
is a sum-total of intelligence out of which we
draw what we require, so there is a sum-total
of mental force in the universe out of which
we are drav;'ing eternally, but the seed for the
body must come from the parents. The theory
includes heredity and reincarnation too. The
material is given to the soul out of which to
manufacture a body, but that material is given
by hereditary transmission from the parents.
We come now to that propositicn that in this
process there is an involution and an evolu-
tion. All is evolved out of that indiscreet Na-
ture; and then is involved again and becomes
Avyaktam. It is impossible, according to the
Sankhyas, for any material thing to exist,
41
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The Sinkhya Cosmology

we all see the same things? Because we all
have a part of this cosmic mind. Those who
have mind will see the thing, and those who
have not will not see it. This goes to show
that since this universe has existed there has
never been a want of mind, of that one cosmic
mind. Every human being, every animal, is
also furnished out of that cosmic mind, be-
cause it is always present and furnishing
material for their formation.
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Prakriti and Purusha

ing fund of experience, and this is one of the
great proofs that you cannot have any knowl-
edge until you have already a fund in exist-
ence. If you are without experience, or if,
as some European philosophers think, the mind
is a tabula rasa, it cannot get any knowledge,
because the very fact of knowledge is the
recognition of the new by comparison with
already existing impressions. There must be
a store ready to which to refer a new impres-
sion. Suppose a child is born into this world
without such a fund, it would be impossible
for him to get any kﬁowledge. Therefore the
child must have been in a state in which he
had a fund, and so knowledge is eternally
going on. Show me any way of getting out
of this. It is mathematical experience. This
is very much like the Spencerian and other
philosophies. They have seen so far that there
cannot be any knowledge without a fund of
past knowledge. They have drawn out the idea
that the child is born with knowledge. They
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Prakriti and Purusha

be these two infinites. Then our argument
will be that it is not a perfect generalization,
and that therefore we have not found a perfect
solution. And then we shall see how the
Vedantists find their way out of all these diffi-
culties and reach a perfect solution. Yet all
the glory really belongs to Kapila. It is very
easy to give a finish to a building that is nearly
complete.
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Sankhya and Advaita

ignorance. Everything that is, is but ignor-
ance, the result of ignorance. Where is
knowledge for me, for I am knowledge
itself! Where is life for me, for I am
life itself! Life is a secondary manifes-
tation of my nature. I am sure I live, for I
am life, the one Being, and nothing exists
except through me, and in me, and as me. I
am manifested through elements, but I am the
one free. Who seeks freedom? Nobody
seeks freedom. If you think that you are
bound, you remain bound; you make your own
bondage. If you realize that you are free, you
are free this moment. This is knowledge,
knowledge of freedom. Freedom is the goal
of all Nature.
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The Free Soul

the vulture rises high and high until he be-
comes a speck, but his eye is always in the
piece of rotten carrion on the earth. After
all, what is the result of your ideas of religion?
To cleanse the streets, and have more bread
and clothes. . Who cares for bread and clothes ?
Millions come and go every minute. Who
cares? Why care for the joys and vicissitudes
of this little world? Go beyond that if you
dare; go beyond law, let the whole universe
vanish, and stand alone. “I am Existence-Ab-
solute, Knowledge-Absolute, Bliss-Absolute; I
am He; I am He.”
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Unity of the Self

one, manifested in different forms. To realize
this unity is the end and aim of all meditation,
and this is what Yajnavalkya was trying to
explain to Maitreys.
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The Highest Ideal of Jnina Yoga

through good deeds all its sins and misdeeds
have been washed away, then the jiva becomes
pure again, and when he becomes pure he goes
after death by what is called Devayana (the
path of the gods), to heaven, or the abode of
the gods. If he has been only an ordinarily
good man he goes to what is called the “Abode
of the Fathers.”
When the gross body falls, the organs of
ispeech enter the mind. You cannot think
//7 without words; wherever there are wor(_is there
* must be thought. The mind is resolved into
the prana, and the prana resolves into the jiva.
Then the jiva leaves the body and goes to that
condition of reward or punishment which he
has earned by his past life. Devaloka is the
“place (or abode) of the gods.” The word
deva (god) means bright or shining one, and
corresponds to what the Christians and Mo-
hammedans call “angels.” According to this
teaching there are various heavenly spheres
somewhat analogous to the various heavens
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